



分类号     D90           密级                




厦  门   大   学 





                 姓 名    阎 云 峰 
 
 
工作完成日期  2010 年 12 月—2013 年 5 月 
 
报告提交日期      2013 年 6 月 
 
厦 门 大 学   






















UTILITARIANISM IN MORDERN CHINA 
—WITH THE FOCUS ON THE BENTHAMISM 
 
 
博   士   后   姓   名    阎云峰 
流动站（一级学科）名称    法学 





研究工作起始时间 2010 年 12 月 1 日 





厦 门 大 学 
























本研究报告属于：  1、保密（√），  2、不保密（ ） 
 
纸本在   贰   年解密后适用本授权书； 
 
电子版在  贰  年解密后适用本授权书。 
    
（请在以上相应括号内打“√”） 
 
作者签名：      日期：  年 月 日 
 




















































In the philosophical sense, Utilitarianism contains at least one of the following 
three meanings. Firstly, as far as human nature is concerned, it holds that people have 
the tendency to pursue happiness and avoid pains, or seek profit but avoid 
harmfulness(Utility); secondly, they regard things (morality included) as mere means 
to achieve such end as happiness or utility(Teleology); thirdly, consequences are used 
as criteria for assessing one’s behavior(Consequentialism).  
The pursuit of happiness (profit) and avoidance of pains (hamfulness) derive 
from human sensations—they are part of human instincts—so much so that there is no 
difference between China and the West in this regard. The only difference, then, lies 
in how one views it. Variations of utilitarian theme manifested themselves in late 
Greek antiquity and in the time of modern European industrial revolution, as well as 
in Spring-Autumn, Warring States Period, and modern China. Despite the fact that the 
pursuit of utility is universal, utilitarianism is particularly English—one might even 
say that it is the quintessence of the English culture. Jeremy Bentham brought 
utilitarian thoughts into a systematic whole, While J. S. Mill was just an emendator of 
Bentham utilitarianism, and a complete analysist of classical utilitarianism.  
In traditional China, utilitarian characteristics can be found in Moism, Legalism, 
early Daoism, and Sinicized or localized Buddhism. Even within the framework of 
Confucianism, one can detect traces of utility in, for instance, Yongjia School during 
Southern Song dynasty, and Jingshi School in modern China. Although the 
mainstream Confucian tradition holds that righteousness should take precedence over 
benefits, and li (Ritual) should be used to overcome desires, thinkers such as Li Zhi, 
Dai Zhen, and Wang Fuzhi living in Song and Ming dynasty nevertheless gave human 
desire its due, on the basis of their rather thorough reflection on School of Li (lixue.) 
Therefore, to a certain extent, the discovery of “man” in modern China can be said as 
the logical result of the intrinsic evolution in Confucianism. Be that as it may, the real 
reverse took place when the tradition had an encounter with Western thoughts, 
especially Utilitarianism. 
  The thesis takes as the point of departure the academic history of studies on 














background, this thesis attempts to grasp the inner logic of the transition of the 
utilitarian thoughts during this period. The author does not take on board the idea that 
China’s acceptance of Utilitarianism is primarily permissive. Rather, the author holds 
that Utilitarianism in China has gone through digestion, fusion, and transformation up 
to a point. 
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及。康氏《大同书》中的苦乐，人生之苦 7 种，天灾之苦 10 种，人道之苦 5 种，
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戊戌变法前后，严复的时论文章，以及译述赫胥黎（T.H.Huxley. Evolution and 
Ethics.进化论与伦理学 1897）和斯宾塞（H·Spencer. Study of Sociology.群学肄
言 1897）等人的著作，极大改变了当时的中国知识分子对人性、社会和历史的
看法，诸如梁启超、蔡元培、胡适、鲁迅和毛泽东等人年轻时均受到严复思想的
影响。而严复对亚当·斯密（Adam Smith）《原富》（Inquiry into the nature and 
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